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more iron tyranny. We shall not always expect to find them
supporting our view. But we shall always hope to find them
strongly supporting their own freedom—and to remember
that in the past, those who foolishly sought power by riding
the back of the tiger ended up inside.

To those peoples in the huts and villages of half the
globe struggling to break the bonds of mass misery, we
pledge our best efforts to help them help themselves . .. not
because the Communists may be doing it, not because we
seek their votes, but because it is right. If a free society can-
not help the many who are poor, it cannot save the few who
arerich. ...

Finally, to those nations who would make themselves
our adversary, we offer not a pledge but a request: that both
sides begin anew the quest for peace, before the dark powers
of destruction unleashed by science engulf all humanity in
planned or accidental self-destruction.

We dare not tempt them with weakness. For only when
our arms are sufficient beyond doubt can we be certain be-
yond doubt that they will never be employed. . ...

In the long history of the world, only a few genera-
tions have been granted the role of defending freedom in
its hour of maximum danger. I do not shrink from this
responsibility—I welcome it.

Questions

the developing world?

1. Kennedy begins his speech with appeals to the “revolutionary beliefs for which
our forebears fought.” How could those beliefs be used to fight the cold war in

2. What parts of the address are aimed at the Communist superpowers, and what is
Kennedy’s posture toward them?

Martin Luther King Jr.

28-10 Letter from Birmingham Jail (1963)

The struggle for civil rights intensified across the South during the early 1960s, marked by
grassroots nonviolent efforts by civil rights supporters and increasingly harsh and violent
responses by white segregationists (see text pp. 836—839, including “American Voices:
Anne Moody”). Dr. Martin Luther King Jr. (1929-1968), arrested and jailed in Birming-
ham, Alabama, on Good Friday, April 12, 1963, for heading a protest in violation of a
judge’s injunction, explained his actions and his thoughts about nonviolent resistance in
a letter addressed to other clergymen.

Source: Excerpted from Martin Luther King Jr., “Letter from Birmingham Jail” Copyright © 1963 by
Martin Luther King Jr. and renewed 1991 by Coretta Scott King. Reprinted by arrangement with the
Estate of Martin Luther King Jr., c/o Writers House, as agent for the proprietor, New York, NY.

My dear Fellow Clergymen,

While confined here in the Birmingham city jail, I came
across your recent statement calling our present activities
- “unwise and untimely” Seldom, if ever, do I pause to answer
criticism of my work and ideas. If I sought to answer all of
- the criticisms that cross my desk, my secretaries would be
engaged in little else in the course of the day, and I would
have no time for constructive work. But since [ feel that you
are men of genuine good will and your criticisms are sin-
cerely set forth, I would like to answer your statement in
what I hope will be patient and reasonable terms.

I think I should give the reason for my being in Birm-
ingham, since you have been influenced by the argument of
“outsiders coming in.” I have the honor of serving as presi-
dent of the Southern Christian Leadership Conference, an

organization operating in every southern state, with head-
quarters in Atlanta, Georgia. We have some eighty-five affili-
ate organizations all across the South—one being the Al-
abama Christian Movemnent for Human Rights. Whenever
necessary and possible we share staff, educational and finan-
cial resources with our affiliates. Several months ago our
local affiliate here in Birmingham invited us to be on call to
engage in a nonviolent direct-action program if such were
deemed necessary. We readily consented and when the hour
came we lived up to our promises. So I am here, along with
several members of my staff, because we were invited here. I
am here because I have basic organizational ties here. . ..

In any nonviolent campaign there are four basic steps:
(1) collection of the facts to determine whether injustices are
alive, (2) negotiation, (3) self-purification, and (4) direct
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action. We have gone through all of these steps in Birming-
ham. There can be no gainsaying of the fact that racial injus-
tice engulfs this community.

Birmingham is probably the most thoroughly segre-
gated city in the United States. Its ugly record of police bru-
tality is known in every section of this country. Its injust
treatment of Negroes in the courts is a notorious reality.
There have been more unsolved bombings of Negro homes
and churches in Birmingham than any city in this nation.
These are the hard, brutal and unbelievable facts. On the
basis of these conditions Negro leaders sought to negotiate
with the city fathers. But the political leaders consistently re-
fused to engage in good faith negotiation.

Then came the opportunity last September to talk with
some of the leaders of the economic community. In these
negotiating sessions certain promises were made by the
merchants—such as the promise to remove the humiliating
racial signs from the stores. On the basis of these promises
Rev. Shuttlesworth and the leaders of the Alabama Christ-
ian Movement for Human Rights agreed to call a morato-
rium on any type of demonstrations. As the weeks and
months unfolded we realized that we were the victims of a
broken promise. The signs remained. Like so many experi-
ences of the past we were confronted with blasted hopes,
and the dark shadow of a deep disappointment settled upon
us. So we had no alternative except that of preparing for di-
rect action, whereby we would present our very bodies as a
means of laying our case before the conscience of the local
and national community. We were not unmindful of the
difficulties involved. So we decided to go through a process
of self-purification. We started having workshops on nonvi-
olence and repeatedly asked ourselves the questions, “Are
you able to accept blows without retaliating?” “Are you able
to endure the ordeals of jail?” We decided to set our direct-
action program around the Easter season, realizing that
with the exception of Christmas, this was the largest shop-
ping period of the year. . . .

You may well ask, “Why direct action? Why sit-ins,
marches, etc.? Isn’t negotiation a better path?” You are ex-
actly right in your call for negotiation. Indeed, this is the
purpose of direct action. Nonviolent direct action seeks to
create such a crisis and establish such creative tension that a
community that has constantly refused to negotiate is forced
to confront the issue. It seeks so to dramatize the issue that it
can no longer be ignored. . .. So the purpose of the direct ac-
tion is to create a situation so crisis-packed that it will in-
evitably open the door to negotiation. We, therefore, concur
with you in your call for negotiation. Too long has our
beloved Southland been bogged down in the tragic attempt
to live in monologue rather than dialogue.

My friends, I must say to you that we have not made a
single gain in civil rights without determined legal and non-
violent pressure. History is the long and tragic story of the
fact that privileged groups seldom give up their privileges
voluntarily. Individuals may see the moral light and volun-

tarily give up their unjust posture; but as Reinhold Niebyh!
has reminded us, groups are more immoral than individual:
We know through painful experience that freedom i
never voluntarily given by the oppressor; it must be de.
manded by the oppressed. Frankly, I have never yet engaged
in a direct action movement that was “well-timed,” accord-
ing to the timetable of those who have not suffered unduly
from the disease of segregation. For years now I have heard
the words “Wait!” It rings in the ear of every Negro with a4
piercing familiarity. This “Wait” has almost always meant -
“Never” ... We must come to see with the distinguished ju-
rist of yesterday that “justice too long delayed is justice de-
nied.” We have waited for more than 340 years for our con- :
stitutional and God-given rights. The nations of Asia and
Africa are moving with jetlike speed toward the goal of po-
litical independence, and we still creep at horse and buggy
pace toward the gaining of a cup of coffee at a lunch
counter. I guess it is easy for those who have never felt the
stinging darts of segregation to say, “Wait” But when you
have seen vicious mobs lynch your mothers and fathers at
will and drown your sisters and brothers at whim; when you
have seen hate-filled policemen curse, kick, brutalize and
even kill your black brothers and sisters with impunity;
when you see the vast majority of your twenty million
Negro brothers smothering in an airtight cage of poverty in
the midst of an affluent society; when you suddenly find
your tongue twisted and your speech stammering as you
seek to explain to your six-year-old daughter why she can’t
go to the public amusement park that has just been adver-
tised on television, and see tears welling up in her little eyes
when she is told that Funtown is closed to colored children,
and see the depressing clouds of inferiority begin to form in
her little mental sky, and see her begin to distort her little
personality by unconsciously developing a bitterness to-
ward white people; when you have to concoct an answer for
a five~year-old son asking in agonizing pathos: “Daddy, why
do white people treat colored people so mean?”; when you
take a cross-country drive and find it necessary to sleep
night after night in the uncomfortable corners of your auto-
mobile because no motel will accept you; when you are hu-
miliated day in and day out by nagging signs reading
“white” and “colored”; when your first name becomes “nig-
ger” and your middle name becomes “boy” (however old
you are) and your last name becomes “John,” and when
your wife and mother are never given the respected title
“Mrs.”; when you are harried by day and haunted by night
by the fact that you are a Negro, living constantly at tiptoe
stance never quite knowing what to expect next, and
plagued with inner fears and outer resentments; when you
are forever fighting a degenerating sense of “nobodiness”;

' Reinhold Niebuhr (1892-1971) was a prominent American theologian
who, for many years, was a professor at Union Theological Seminary in
New York City.
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then you will understand why we find it difficult to wait.
There comes a time when the cup of endurance runs over,
and men are no longer willing to be plunged into an abyss of
injustice where they experience the blackness of corroding
despair. I hope, sirs, you can understand our legitimate and
unavoidable impatience. . ..

We must come to see that human progress never rolls in
on wheels of inevitability. It comes through the tireless ef-
forts and persistent work of men willing to be co-workers
with God, and without this hard work time itself becomes an
ally of the forces of social stagnation. We must use time cre-
atively, and forever realize that the time is always ripe to do
right. Now is the time to make real the promise of democ-
racy, and transform our pending national elegy into a cre-
ative psalm of brotherhood. Now is the time to lift our na-
tional policy from the quicksand of racial injustice to the
solid rock of human dignity.

You spoke of our activity in Birmingham as extreme. At
first I was rather disappointed that fellow clergymen would
see my nonviolent efforts as those of the extrernist. I started
thinking about the fact that I stand in the middle of two op-
posing forces in the Negro community. One is a force of com-
placency made up of Negroes who, asa result of long years of
oppression, have been so completely drained of self-respect
and a sense of “somebodiness” that they have adjusted to seg-
regation, and, of a few Negroes in the middle class who, be-
cause of a degree of academic and economic security, and be-
cause at points they profit by segregation, have unconsciously
_ become insensitive to the problems of the masses. The other
 force is one of bitterness and hatred, and comes perilously
close to advocating violence. It is expressed in the various
. black nationalist groups that are springing up over the na-
tion, the largest and best known being Elijah Muhammad’s
Muslim movement. This movement is nourished by the con-
temporary frustration over the continued existence of racial
discrimination. It is made up of people who have lost faith in
America, who have absolutely repudiated Christianity, and
who have concluded that the white man is an incurable
“devil” T have tried to stand between these two forces, saying
‘that we need not follow the “do-nothingism” of the compla-
cent or the hatred and despair of the black nationalist. There
is the more excellent way of love and nonviolent protest. I'm
grateful to God that, through the Negro church, the dimen-
_sion of nonviolence entered our struggle. If this philosophy
had not emerged, I am convinced that by now many streets of
the South would be flowing with floods of blood. And I am
further convinced that if our white brothers dismiss us as
‘rabble-rousers” and “outside agitators” those of us who are
working through the channels of nonviolent direct action
and refuse to support our nonviolent efforts, millions of Ne-
groes, out of frustration and despair, will seek solace and se-
curity in black nationalist ideologies, a development that will
lead inevitably to a frightening racial nightmare.

Oppressed people cannot remain oppressed forever.
he urge for freedom will eventually come. This is what

happened to the American Negro. Something within has re-
minded him of his birthright of freedom; something with-
out has reminded him that he can gain it. . ..

In spite of my shattered dreams of the past, I came to
Birmingham with the hope that the white religious leader-
ship of this community would see the justice of our cause,
and with deep moral concern, serve as the channel through
which our just grievances would get to the power structure. I
had hoped that each of you would understand. But again 1
have been disappointed. I have heard numerous religious
leaders of the South call upon their worshippers to comply
with a desegregation decision because it is the law, but I have
longed to hear white ministers say, “Eollow this decree be-
cause integration is morally right and the Negro is your
brother” In the midst of blatant injustice inflicted upon the
Negro, I have watched white churches stand on the sideline
and merely mouth pious irrelevancies and sanctimonious
trivialities. In the midst of a mighty struggle to rid our na-
tion of racial and economic injustice, I have heard so many
ministers say, “Those are social issues with which the gospel
has no real concern.” and I have watched so many churches
commit themselves to a completely otherworldly religion
which made a strange distinction between body and soul,
the sacred and the secular. . ..

'm sorry that I can’t join you in your praise for the
police department.

It is true that they have been rather disciplined in their
public handling of the demonstrators. In this sense they have
been rather publicly “nonviolent.” But for what purpose? To
preserve the evil system of segregation. Over the last few years
I have consistently preached that nonviolence demands that
the means we use must be as pure as the ends we seek. So I
have tried to make it clear that it is wrong to use immoral
means to attain moral ends. But now I must affirm that it is
just as wrong, or even more so, to use moral means to pre-
serve immoral ends. Maybe Mr. Connor and his policemen
have been rather publicly nonviolent, as Chief Pritchett was
in Albany, Georgia, but they have used the moral means of
nonviolence to maintain the immoral end of flagrant racial
injustice. T. S. Eliot has said that there is no greater treason
than to do the right deed for the wrong reason.

I wish you had commended the Negro sit-inners and
demonstrators of Birmingham for their sublime courage,
their willingness to suffer and their amazing discipline in the
midst of the most inhuman provocation. . . .

One day the South will know that when these disinher-
ited children of God sat down at lunch counters they were in
reality standing up for the best in the American dream and
the most sacred values in our Judeo-Christian heritage, and
thusly, carrying our whole nation back to those great wells of
democracy which were dug deep by the Founding Fathers in
the formulation of the Constitution and the Declaration of
Independence. . . .

I hope this letter finds you strong in the faith. I also
hope that circumstances will soon make it possible for me to
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meet each of you, not as an integrationist or a civil rights hood will shine over our great nation with all of their
leader, but as a fellow clergyman and a Christian brother. Let lating beauty.

us all hope that the dark clouds of racial prejudice will soon

pass away and the deep fog of misunderstanding will be Yours for the cause of Peace and BrOther
lifted from our fear-drenched communities and in some not MARTIN LUTHER KING, JR. V

too distant tomorrow the radiant stars of love and brother-

Questions

1. What does this letter indicate about the major tenets of King’s philosophy of -
nonviolence?

2. What is King’s attitude toward moderate members of the white clergy? How does
he hope to alter the position of his white colleagues?

3. Do you find the overall tone of the letter to be optimistic or pessimistic? What
evidence can you cite to support your conclusion? What does this tell you about
the civil rights movement in 19632

Questions for Further Thought

1. Compare and contrast President Dwight D. Eisenhower’s farewell address
(Document 27-12) and President John F. Kennedy’s inaugural address
(Document 28-9)—speeches delivered only days apart.

2. Contrast the sentiments expressed in Kennedy’s inaugural address (Document 28-9)
with Martin Luther King Jr’s description of racial injustice (Document 28-10).

Lyndon B. Johnson and the Great Society

Before being elected vice president, Lyndon B. Johnson was a seasoned politician who had
served nearly a quarter of a century in the U.S. House of Representatives and the U.S.
Senate. With the assassination of John Kennedy in November 1963, Johnson was thrust
into the presidency. By the time he won a landslide victory in the presidential election of
1964, Johnson had already begun to enact an ambitious liberal agenda, pushing through
civil rights, social welfare, and environmental legislation (see text p. 841, Table 28.1).
With Democratic congressional majorities, Johnson fostered an unprecedented liberal
consensus to achieve his vision of the “Great Society” (see text pp. 842-844).

Of course, not everyone shared Johnson’s vision. Document 28-11 is the nomination
acceptance speech of Barry Goldwater, Johnson’s presidential opponent, at the Republi-
can National Convention in 1964. In Document 28-12, Johnson lays out his vision of a
Great Society. Document 28-13 is an excerpt from the Wilderness Act of 1964, one part of
Johnson’s program to protect the natural environment.

28-11 Acceptance Speech at the Republican National Convention (1964)

Barry Goldwater

A variety of circumstances contributed to the easy victory of Senator Barry Goldwater
(1909-1998) of Arizona at the divisive Republican National Convention of 1964. The
party’s platform promised “full implementation and faithful execution” of the 1964 civil



